	Details of Fatwa

	Title of Fatwa 
	Abode of Peace and Abode of War

	Date of Reply
	14/Aug/2005

	Topic Of Fatwa
	International Relations & Jihad, Jihad: Rulings & Regulations, Relations during Peace, Relations during War

	Country Applied
	Canada

	Question of Fatwa
	We read in Islamic heritage books that many jurists classify lands into the land of peace (dar as-salam) and the land of war (dar al-harb), and that it is war that protects Muslims. Thus war is a necessity; besides, Islam cannot stand except by sword. Does this apply to our present time or was it an ijtihad limited to their era?

 

 

 

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful.
All praise and thanks are due to Allah, and peace and blessings be upon His Messenger.
Thanks for your question, and we implore Allah earnestly to guide us all to the best and to reward us abundantly both in this world and in the Hereafter.
The issue of classifying lands into the land of peace and the land of war calls for careful study. Muslims' relation with others is not founded on war only. Actually, war is legislated in Islam only to fend off aggression against Muslims, and not to impose Islam as a religion through forced conversion.
Responding to the question, the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi states the following:
Islam is a religion that tends to bring easiness in all aspects of peoples' lives. Part of achieving such easiness is to acknowledge the change that happens to people whether due to the corruption of time—as jurists express—or due to the social change in a certain society, or even due to the emergence of necessities. It is due to the above consideration that the Muslim jurists state that a fatwa can be changed according to the change of time, place, custom (`urf), and surrounding circumstances. Their proof in this is the practice of the Companions and the Rightly Guided Caliphs, and we are commanded by the Prophet (peace and blessings be upon him) to follow their sunnah and adhere to it so closely as if we are biting down on it with our molars. It is even evidenced by the Sunnah and by the Qur'an before it. This obligates us in this era to reconsider some sayings and opinions adopted in previous ages. These opinions might have been suitable for those ages and circumstances but became outdated due to the major developments that the ancients could never expect. Insisting on adopting such opinions defames Islam and its people and discredits the image of its message. Among these opinions are classifying the world into a land of peace and a land of war, maintaining that war is the basis in Muslims' relations with others.
Such sayings have become unsuitable for our modern time, and there are no decisive texts supporting them. Rather, there are some texts contradicting them. Islam urges all humankind to know one another. Allah says (And (We) have made you nations and tribes that you may know one another) (Al-Hujurat 49:13).
In addition, Islam also considers peace and prevention of war as a blessing. Allah has commented on the Battle of Al-Khandaq: (And Allah repulsed the disbelievers in their wrath; they gained no good. Allah averted their attack from the believers) (Al-Ahzab 33:25). Moreover, Allah looks at Al-Hudaybiyah Treaty as a signal victory that He has bestowed upon His Messenger, so He revealed Surat Al-Fath: (Lo! We have given thee (O Muhammad) a signal victory) (Al-Fath 48:1).
Then Allah reminds His Messenger and the believers in this surah of His grace upon them when He withheld the hands of the two sides from each other: (And He it is who withheld men's hands from you, and has withheld your hands from  them, in the valley of Mecca, after He had made you victors over them) (Al-Fath 48:24).
Furthermore, the Prophet (peace and blessings be upon him) makes the word harb (war) so hateful that he says, "The most truthful names are Harith and Hammam, and the most ugly names are Harb and Murrat."
In addition, jihad that Islam legislated in the past times had a clear objective, which is to clear the hurdles in the path of da`wah. Emperors and kings at those times stood as an obstacle hindering the march of da`wah to their subjects. Thus, the Messenger sent the rulers messages in which he called them to Islam and held them responsible for their nations going astray, for the rulers isolated their nations from listening to any foreign voice for fear that it may wake them up and make them sense their own identity; consequently they get up from sleep and revolt against their tyrants. Thus we find the rulers sometimes killing the callers to truth, or starting the fight against Muslims or preparing themselves to invade them and threaten them in their own country.
As for today, there are no obstacles in the way of  da`wah, especially in the open countries that accept variety. Moreover, Muslims can convey their call through the written and spoken word. They can reach anywhere in the world with its varied languages through the directed radio, and talk to all people in their languages to make the message clear to them. But actually they are very neglectful and they are responsible before Allah Almighty for the world nations' ignorance of Islam.


	Details of Fatwa

	Title of Fatwa 
	Bombing Innocents: IUMS's Statement

	Date of Reply
	24/Jul/2005

	Topic Of Fatwa
	Jihad: Rulings & Regulations

	Question of Fatwa
	 

I think all of you have heard about the bloody incidents that hit London recently and the Egyptian Red Sea resort of Sharm El-Sheikh claiming the lives of many innocent civilians and wounding many others.

I as well as millions of Muslims throughout the word look forward to a comprehensive scholarly response to such attacks on civilians. Many of us want to know Islam's stance on the issue and how Islam sees such perpetrators, if it is proven that those who committed the bombing acts are Muslims.

Thanks in advance.

 

	Name of Mufti
	International Union for Muslim Scholars

	Content of Reply

	 

Wa `alaykum as-salamu wa rahmatullahi wa barakatuh.
 

In the Name of Allah, Most Gracious, Most Merciful.
 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger.
 

Dear questioner, thanks for your important question, and we implore Allah to guide us all to the best and to help us understand the peaceful teachings of Islam.
 

One of the important objectives of Islam is to safeguard people’s life, property, and honor. Islam prohibits aggression against innocent people, Muslims and non-Muslims alike. The Qur’an and the Sunnah are abundant with provisions that crystallize and emphasize this principle. In the Sunnah we read that a woman entered Hellfire because she tied up a cat until it starved. Then what will be the fate of those who shed innocent people’s blood and violate their rights?
 

As far as Islam’s stance on the violent bombings that recently hit London and Sharm El-Sheikh, the International Union for Muslim Scholars (IUMS), headed by the world-renowned scholar Sheikh Yusuf Al-Qaradawi, issued the following statement:
All thanks and praise are due to Allah, and peace and blessings be upon the Messenger of Allah who was sent as a mercy to the whole world. Peace and blessings be upon the rest of the prophets and messengers, and those who honorably followed them until the Day of Judgment.
 

The International Union for Muslim Scholars (IUMS) was really appalled to see the bloody incidents both inside and outside the Muslim world such as those that took place in Egypt, London, Turkey, and other countries. Such grisly incidents left behind great numbers of innocent civilian casualties who were killed in cold blood without any sin committed on their part. The IUMS, which is keen to clarify Islam’s stance concerning these grisly bombings, decides the following for the whole Muslim Ummah and other nations:
 

1. All divine religions in general and Islam in particular assert the sanctity of human life and strongly prohibit aggression against it. All divine religions clearly state that the blood of all human beings is sacred and unlawful to shed unless the human being himself committed a criminal act or caused corruption in the land or transgressed against the lives of others. The Qur’an, along other divine scriptures, states that (Whosoever killeth a human being for other than manslaughter or corruption in the earth, it shall be as if be had killed all mankind, and whoso saveth the life of one, it shall be as if he had saved the life of all mankind) (Al-Ma’idah 5:32).
 

2. Islam considers killing others and taking their lives as one of the gravest of sins in the sight of Allah. Such heinous sin and abominable crime lead to Allah’s curse in this world and His severe punishment in the Hereafter. In addition, committing such a crime is a strong support for the application of retaliation or qisas on the perpetrator and it makes no difference whether the one they killed is a Muslim or a non-Muslim. Allah Almighty says, (Whoso slayeth a believer of set purpose, his reward is Hell for ever. Allah is wroth against him and He hath cursed him and prepared for him an awful doom) (An-Nisaa’ 4:93).
 

The above divine warning encompasses all those who utter the Shahadatayn (Two Shahadahs)—testifying that there is no God but Allah and that Muhammad is the Messenger of Allah. The Prophet (peace and blessings be upon him) strongly condemned `Usamah ibn Zayd when he killed a man in one of the battles after the man had uttered the Shahadatayn. The Prophet addressed `Usamah saying, “Have you killed him after he uttered the Shahadatayn, `Usamah!” To this `Usamah responded, “Prophet of Allah, he uttered the Shahadatayn for fear of the sword (that is, in order to save himself from being killed).” The Prophet (peace and blessings be upon him) then said, “Have you split his heart into two pieces?”
 

Thus, we are to deal with people as Muslims as long as they are apparently known to be Muslims. The above ruling also applies to those who have a permanent pledge with Muslims. This category of people is named by Muslim jurists as Dhimmi or non-Muslims living under the protection of the Muslim state. This category is protected by the covenant of Allah, His Prophet, and the whole Muslim Ummah. They are known, according to all jurists, as ahl dar al-Islam or the people belonging to the abode of Islam; they are citizens who enjoy the same rights and bear the same responsibilities as Muslims.
 

There is another category of people who have an interim pledge with Muslims, such as those who enter Islamic territories through the state authorities or any other recognized body such as travel agencies, etc. The individual pledge of security of a single person is as effective as the state pledge, and it prohibits any violation or cancellation of this individual pledge.
 

With this in mind, Islam considers the act of issuing an entrance visa to a tourist to be a pledge of security given to this tourist, and hence it categorically prohibits transgressing the security given to tourist. The Prophet (peace and blessings be upon him) is reported to have said, “Anyone who kills a Dhimmi will not smell the fragrance of Paradise ” (Al-Bukhari).
 

3. Islam, which prohibits killing innocent civilians, also prohibits terrorizing the secured and terrifying the peaceful. Islam considers it a basic right that everyone enjoys security regarding himself, his family, his property, his religion, and all other special rights that man strives to protect. Islam ranks safety as one of the top blessings Allah favored man with, and it considers committing any violation against this safety as an act that entails Allah’s curse in the Hereafter and His punishment in this world. It is no wonder that Islam stresses the punishment of theft and highway robbery, as such crimes threaten the security of people.
 

Islam also prohibits terrorizing the Muslim even if it is done jokingly. The Prophet (peace and blessings be upon him) stressed this when he said to a Muslim who jokingly terrorized his brother, “It is not permissible for a Muslim to terrorize another Muslim.” In this hadith, the Prophet did not intend terrorizing Muslims in particular, but the word Muslim was mentioned in the above hadith because the context of the situation was that a Muslim terrorized another Muslim and not somebody else (that is, a non-Muslim). With all this in mind, the Prophetic hadith assures “The believer is the one to whom people feel secured regarding their blood and property.”
 

4. The Islamic Shari`ah basically asserts openly that every man is responsible for his own actions, mistakes, and crimes. A person is not responsible for mistakes or crimes done by others unless he is personally sharing in them. Allah Almighty says, (Each soul earneth only on its own account, nor doth any laden bear another’s load) (Al-An`am 6:164). Moreover, the Qur’an declares that this ruling is shared by all divine scriptures, as Allah Almighty says, (Or hath he not had news of what is in the books of Moses. And Abraham who paid his debt. That no laden one shall bear another’s load) (An-Najm 53:36-38).
 

Based on this, it is not permissible to punish the innocents because of an act committed by the guilty or to punish the group for a sin committed by a handful of its individuals. Taking the rough with the smooth, as far as the issue in point is concerned, is an erroneous judgment that does not belong to the Shari`ah. The Islamic Shari`ah has nothing to do with the acts of those few deviated people who follow its teachings but change them from their proper contexts. They claim to punish people because of injustices done by their rulers.
 

Reality bears witness that the victims of those crimes are the peaceful citizens such as those who were killed in London bombings recently while going to their work in the morning or going to their schools, universities, etc. The same are those victims killed in the bombings that hit the Egyptian Red Sea resort of Sharm El-Sheikh. Those innocent victims are peaceful Egyptians and tourists given the pledge of security as clarified above.
 

5. The ethical constitution of legitimate war in Islam dictates that it is prohibited to kill anyone except those who are fighting. In this legitimate war, fighting is restricted to face-to-face confrontation between Muslims and the army of the aggressors. Upon seeing a woman killed in the battlefield, the Prophet (peace and blessings be upon him) renounced the act and said, “That woman shouldn’t have been killed anyway!”
Moreover, the Prophet (peace and blessings be upon him) forbade killing women, children, the aged, monks in their hermitages, farmers in their lands, and traders. This ruling of prohibition is stressed by the Qur’anic verses, the Prophetic hadiths, as well as the directives given by the Rightly-Guided Caliphs.
 

How come that people who neither carry a weapon nor participate in war against Muslims practically or verbally are killed?
 

6. The IUMS has previously issued a fatwa related to the prohibition of kidnapping innocents who have nothing to do with war. Even if it happened that an innocent is kidnapped, then he should be dealt with honorably, as he enjoys the same honorable status of treatment that should be rendered to the prisoners of war (POWs) whom the Prophet ordered his followers to treat kindly, as Allah Almighty says regarding them: (and afterward either grace or ransom till the war lay down its burdens) (Al-Ahqaf 47:4).
 

For the above, the IUMS has asked the kidnappers to fear Allah regarding those who kidnapped them, and to treat them honorably until they set them free. The IUMS took part in releasing the French and Italian hostages in Iraq, and it has condemned the killing of the head of the Egyptian diplomatic mission in Iraq, too, and these days it calls for the release of the Algerian diplomat in Iraq and those kept with him.
 

7. Indeed, the IUMS condemnation of all these bombings and devastating acts that aim at killing others, demolishing their infrastructure, and terrorizing them, doesn’t mean that we justify the injustices and tragedies against Muslims in Palestine, Iraq, Afghanistan, and other Muslim countries. As Muslims, we should resist these injustices and tragedies using legitimate means. It is not permissible to take the occurrence of such injustices as a pretext to perpetrate criminal acts. The IUMS calls for mutual cooperation between the rulers and the ruled to stand together to face these immense threats imposed on the whole Muslim Ummah. Such threats require concerted efforts to be done in order to achieve mutual aims.
 

I am writing this declaration from my sick bed as a response to the covenant Allah took on the scholars to clarify the truth to mankind and not to hide it. This will help free Islam from the baseless accusations ascribed to it among which are torture, killing, displacement, exemplary punishment, suppression, and violation of the sanctity of others. This will also help us refute the claims of those who are deviating from the straight path of Islam and are changing its teachings from their proper contexts so that, (those who perish might perish by a clear proof and those who survive might survive by a clear proof) (Al-Anfal 8:42).
 

Our final supplication is to thank and praise Allah, the Lord of the worlds.


	Details of Fatwa

	Title of Fatwa 
	Not Offering Supererogatory Prayers: Passable?

	Date of Reply
	24/Jul/2005

	Topic Of Fatwa
	Supererogatory Prayers

	Country Applied
	Egypt

	Question of Fatwa
	As-Salamu `alaykum. Is it permissible for me to limit myself to the fard (obligatory) prayers without praying the Sunnah (supererogatory) prayers along with them?

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh.
In the Name of Allah, Most Gracious, Most Merciful.
All praise and thanks are due to Allah, and peace and blessings be upon His Messenger.
Dear brother in Islam, we commend your eagerness to become well acquainted with the teachings of Islam, which is the way Allah has chosen for the welfare of His servants.

In his response to the question you raised, the eminent Muslim scholar, Sheikh Yusuf Al-Qaradawi, states:

The five daily prayers are prescribed upon every Muslim. But there are certain supererogatory (Sunnah) prayers that the Prophet (peace and blessings be upon him) regularly offered. A Muslim is highly recommended to keep on offering the supererogatory prayers for the following reasons:

1. They bring the Muslim nearer to Allah. On the authority of Abu Hurayrah (may Allah be pleased with him), who said that the Messenger of Allah (peace and blessings be upon him) said: “Allah, Most High, said: ‘Whoever shows enmity to someone devoted to Me, I shall be at war with him. My servant draws not near to Me with anything more loved by Me than the religious duties I have enjoined upon him, and My servant continues to draw near to Me with supererogatory works (acts of worship) so that I shall love him. When I love him I am his hearing with which he hears, his seeing with which he sees, his hand with which he strikes and his foot with which he walks. Were he to ask [something] of Me, I would surely give it to him, and were he to ask Me for refuge, I would surely grant him it. I do not hesitate about anything as much as I hesitate about [seizing] the soul of My faithful servant: he hates death and I hate hurting him.’” (Reported by Al-Bukhari)

2. Whoever turns away from these sunnan (supererogatory prayers), seems to be turning away form the love of Allah's Messenger (peace and blessings be upon him). Allah says: “Indeed there is for you, in the Messenger of Allah, a good example to follow.” (Al-Ahzab: 21) Whoever loves Allah's Messenger (peace and blessings be upon him), should adhere to his Sunnah. As the Prophet (peace and blessings be upon him) kept on offering these supererogatory prayers, his adherents should follow his footsteps.

3. These supererogatory prayers compensate for whatever shortages and deficiencies that take place in the performance of the obligatory prayers. It stands to reason that no one can assume perfection of his prayers. When man will be held accountable on the Day of Judgment - and the first thing to be accounted for is prayer - his prayer will be looked at. If the obligatory prayers are incomplete, then the sunnan will compensate for them.

Finally, as for the Muslim who limits himself to performing the obligatory prayers, there is no punishment to be afflicted on him. It is reported that the Prophet (peace and blessings be upon him) said to the Arab who swore that he would not add to or reduce from the obligatory prayers: “He will succeed if he says the truth.” And in another version, he (peace and blessings be upon him) said: “Whoever would like to look at a man from the people of Paradise, then he may look at this (man).”
If you are still in need of more information, don't hesitate to contact us. Do keep in touch. May Allah guide us all to the straight path!

Allah Almighty knows best.


	Details of Fatwa

	Title of Fatwa 
	Husband Forcing His Wife to Sin

	Date of Reply
	16/Jun/2005

	Topic Of Fatwa
	Marital relationships

	Country Applied
	Australia

	Question of Fatwa
	I am a woman married with two children. My husband always makes me accompany him to parties where I have become addicted to alcohol and cigarettes because of frequenting such parties, and now I cannot give them up. 

I would like to ask who is accountable for such sin, my husband or I? It is he who makes me accompany him to such prohibited doings, and if I refuse, he beats me. Please advise me.

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, thanks for your question, and we implore Allah Almighty to help us serve His cause and render our work for His Sake. 

In Islam, the husband is the guardian of the family, and he is supposed to meet his family’s needs and help them attain piety so as to enter Paradise with them. If the husband drags his wife to commit evil acts and disobey Allah, then he is sinful for doing that, and so is the wife if she obeyed him, as there is no obedience to anybody in acts that involve disobeying Allah. 

Responding to the question, the prominent Muslim scholar Sheikh Yusuf Al-Qaradawi, states the following: 

It is a real disaster that men and women from the Muslim community sink so deep in immorality. In the case referred to in the question, both the wife and the husband are to blame. The husband is guilty because he is commanded to protect his family from being punished in the Hellfire. Almighty Allah addresses the believers saying: (O ye who believe! Ward off from yourselves and your families a Fire whereof the fuel is men and stones) (At-Tahrim 66: 6). Thus, just as the man is responsible for providing his family with worldly needs such as sustenance, clothing, medicine, and education, he is also responsible for getting them closer to Paradise and keeping them away from the Hellfire. 

It is really worthless to clothe one’s wife in the best clothing, feed her with the best food, provide her many pleasures and, at last, drag her into the Hellfire. By the same token, it is useless that one’s children achieve the highest educational degrees or occupy the highest ranks, and then be doomed to the Hellfire. What a great loss! 

Man is required to protect himself, as Almighty Allah says in the above mentioned verse, (Ward off from yourselves and your families a Fire.) Allah’s Messenger (peace and blessings be upon him) is reported to have said, “Everyone of you is a guardian and responsible for what is in his custody. The imam (i.e., ruler) is the guardian of his subjects and is responsible for them, and a man is the guardian of his family and is responsible for them.” 

Such a husband should have protected his wife from these immoralities such as drinking alcohol and attending such evil parties where men and women are engaged and involved together without any moral limits. By doing so, they are assuming strange Western morals with which our Muslim society is afflicted. In a word, this husband is to blame, for instead of protecting his wife from the Hellfire, he leads her to it. 

On the other hand, the wife is also responsible since she is accountable for her deeds and still competent. She is not a mere tool that moves wherever directed or an animal that goes wherever led. She is a human being who has a mind and a will, and is able to say “no,” especially in matters of disobeying Allah. 

In such matters of disobeying Allah, one must not obey another. This is the case where all authorities have no influence. In other words, a leader has no right to force his subordinates to do a wrongdoing, a father has no right to compel his child to do an act of disobedience, and, similarly, a husband has no right to compel his wife to sin. The Prophet (peace and blessings be upon him) is reported to have said, “A Muslim has to listen to and obey (the order of persons in authority) whether one likes it or not, as long as one is not ordered to commit sin; but if an act of disobedience (to Allah) is imposed, one should not listen to or obey it.” (Reported by Al-Bukhari and Muslim) 

Therefore, if the husband orders his wife or pushes her to commit sin, then she has the full right to say “no,” as there is a contradiction in this case between Allah’s right and the husband’s. In other words, if the husband’s right is to be obeyed, in this case, Allah's right is to refuse committing the sin, and Allah’s right always takes priority. 

In fact, the husband has no right in such case, for the issue in question has nothing to do with his rights. In a nutshell, if the husband wants his wife to accompany him to evil parties or to drink intoxicants, she must refuse doing so, even if this leads to divorce, for the wife is also accountable just like the husband. Yet, she still can reconsider her life and turn in repentance to Allah. 

I would like to state that this message is far from the attitude of many other wives who complain about their husbands’ deviation. Many husbands stay up after midnight and then return home extremely drunk, yet their wives advise them to perform prayer and to stop committing wrongdoings but the men continue to indulge in such evils acts. This is a good example of wives who help their husbands return to the right path and obey Allah. 

To conclude, the wife who has introduced her case is responsible, and so is her husband. We ask both of them to reconsider their relation with Allah, and to refrain from continuing in that way, which only leads to loss in this world and to ruin in the Hereafter, Allah forbid.


	Details of Fatwa

	Title of Fatwa 
	Was There Islam Before Prophet Muhammad's Mission?

	Date of Reply
	02/Jun/2005

	Topic Of Fatwa
	Muslim Belief

	Question of Fatwa
	Dear scholars, As-salamu `alaykum. Was there Islam before Muhammad (peace and blessings be upon him) was sent as a prophet to mankind? I pose this question because I wonder what the following verse refers to: (Ibrahim was not a Jew nor a Christian, but he was (an) upright (man), a Muslim, and he was not one of the polytheists) (Aal `Imran 3:67). Jazakum Allahu khayran.

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah; peace and blessings be upon His Messenger. 

Dear brother in Islam, we really appreciate your forwarding this question to us, and we commend your keenness on getting yourself well-acquainted with the teachings of Islam. May Allah help us all keep firm on the Right Path, Ameen! 

In fact, the essence of all the prophets’ messages is what Islam calls for: worshiping Almighty Allah alone and rejecting false deities. 

Islam is the religion of all prophets; all of them called for what Islam calls for, and so they declared belief in Islam. The message of Islam resembles the messages of all previous prophets of Almighty Allah. Islam completes what was missing in these messages and rectifies the distortions, additions, and misconceptions that befell them. The message of Islam was revealed to confirm whatever Scripture was before it and to verify it. 

In his response to your question, the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi states: 

The word Islam means a wholehearted submission to the will of Almighty Allah, that is worshiping Him alone and without associating any god with Him Most High. This is the core and essential meaning which Almighty Allah sent with all prophets and messengers. Islam, in this sense, is the religion of all prophets, and any other religion [that does not believe in this principle] is not a heavenly one. 

This essential meaning of Islam is what Almighty Allah refers to in his words, (And We did not send before you any apostle but We revealed to him that there is no god but Me, therefore, serve Me.) (Al-Anbiyaa’ 21:25) 

Hence, the essence of all the prophets’ messages is what Islam calls for—worshiping Almighty Allah alone and rejecting false deities. That is why Almighty Allah says, (Surely, the (true) religion with Allah is Islam) (Aal `Imran 3:19). 
This clearly indicates that Almighty Allah does not accept a religion other than Islam. 

In this regard, Almighty Allah says, (And whoever desires a religion other than Islam, it shall not be accepted from him, and in the Hereafter, he shall be one of the losers) (Aal `Imran 3:85). 

Holding firmly onto this belief, Prophet Nuh (peace and blessings be upon him) said, as quoted in the Qur’an, (But if ye turn back, (consider): no reward have I asked of you: my reward is only due from Allah, and I have been commanded to be of those who submit to Allah's will (in Islam)) (Yunus 10:72). 

Mind also what Almighty Allah says about Prophet Ibrahim (peace and blessings be upon him), (When his Lord said to him, Be a Muslim, he said: I submit myself to the Lord of the Worlds. And the same did Ibrahim enjoin on his sons and (so did) Ya`qub. O my sons! surely Allah has chosen for you (this) faith, therefore die not unless you are Muslims) (Al-Baqarah 2:131-32). 

Contemplate also on what Almighty Allah says about Prophet Musa, (Musa said: O my people, if ye do (really) believe in Allah, then in Him put your trust if ye submit (your will to His)) (Yunus 10:84). 

The disciples, companions of Prophet `Isa, also said to him, according to the Qur’an, (We believe in Allah, and do thou bear witness that we are Muslims) (Aal `Imran 3:52). 

The enchanters in the story of Prophet Musa and the Pharaoh, likewise said, according to the Qur’an, (But thou dost wreak thy vengeance on us simply because we believed in the Signs of our Lord when they reached us. Our Lord, pour out on us patience and constancy, and take our souls unto Thee as Muslims (who bow to Thy will)) (Al-A`raf 7:126). 

Consider also what Prophet Sulaiman wrote to the Queen of Sheba (Bilqis) according to the Qur'an, starting his message to her in the name of Allah, Most Gracious, Most Merciful: (Be ye not arrogant against me, but come to me in submission (to the true religion) [Muslims] (An-Naml 27:31) 

Based on the above, Islam is the religion of all prophets; all of them called for what Islam calls for and declared belief in Islam. Thus, the message of Islam, which Almighty Allah sent with Prophet Muhammad (peace and blessings be upon him) is the seal of the religions, or, to be more precise, the messages of all previous prophets of Almighty Allah. It completes what was missing in these messages and rectifies the distortions, additions, and the like, that befell them. That is why Prophet Muhammad (peace and blessings be upon him) said, “I have been sent (as a messenger from Almighty Allah) so that I perfect the noble ethics.” 

So the message of Islam was revealed to confirm whatever Scripture was before it and to verify it, as Almighty Allah addresses Prophet Muhammad: (And unto thee have We revealed the Scripture with the truth, confirming whatever Scripture was before it, and a watcher over it) (Al-Ma’idah 5:48). 

This, again, proves that Islam is the true religion in which all prophets believed. So, it is strange to hear that Prophet Ibrahim (peace and blessings be upon him) was a Jew or Christian; Allah Almighty says about him, (Ibrahim was not a Jew nor a Christian but he was (an) upright (man), a Muslim, and he was not one of the polytheists) (Aal `Imran 3:67). 

This indicates that the religion of Prophet Ibrahim was a full submission to the will of Almighty Allah, which is the core of Islam. Besides, it was Ibrahim who called Muslims by this name. Hence, he is not to be spoken of as belonging to a certain kind of religion. This is because Almighty Allah has willed to call His true religion Islam. Islam, then, is the name of the true faith with which He Almighty sent all His messengers to guide people to the right path. 

Neither Almighty Allah nor Muslims have called Islam “Mohammedanism,” as is the case with Christianity, which is called so after Jesus Christ. Islam is a joint religion between all prophets. That is why Almighty Allah says, (The same religion has He established for you as that which He enjoined on Nuh, that which We have sent by inspiration to thee and that which We enjoined on Ibrahim, Musa, and `Isa: Namely, that ye should remain steadfast in Religion, and make no divisions therein) (Ash-Shura 42:13). 

Islam, therefore, is of a comprehensive nature, comprising the totality of the true beliefs, noble ethics, and virtues that all prophets called for. It also forbids the fundamental prohibitions shunned by all prophets. With regard to the laws in which the messages of the various prophets differed, these have to do with the minute details of worldly affairs, as would be appropriate to the time and generation in question. Allah Almighty says in this respect, (To each among you have we prescribed a law and an open way) (Al-Ma’idah 5:48). Some things that were regarded unlawful in the laws of some heavenly messages may be regarded as lawful in other heavenly messages; an example of this is what is recorded in the Qur'an, where Prophet `Isa is reported as saying, ((I have come to you) to attest the law which was before me. And to make lawful to you part of what was (before) forbidden to you) (Aal `Imran 3:50). 

To sum up, Islam is the true religion that has abrogated the rulings of all previous heavenly messages, maintaining the good teachings taught thereby, rectifying what was corrupted thereof, completing what was missing therein, and giving a comprehensive body of laws (Shari`ah) that is eternal and applies to all ages and places.


	Details of Fatwa

	Title of Fatwa 
	Islam Prohibits Alcohol and Drugs

	Date of Reply
	15/Jun/2002

	Topic Of Fatwa
	Drinking alcohol, Drugs

	Country Applied
	United Kingdom

	Question of Fatwa
	How much alcohol and drugs does the religion allow?

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 
Dear sister in Islam, we would like to thank you for showing keenness on knowing the teachings of Islam, and we appreciate the great confidence you have in us. We hope our efforts meet your expectations, yet we apologize for the late reply. 

The general rule in Islam is that any beverage that get people intoxicated when taken is unlawful, both in small and large quantities, whether it is alcohol, drugs, fermented raisin drink, or something else. 

In his book Al-Halal wal Haram fil Islam (The Lawful and the Prohibited in Islam) Sheikh Yusuf Al-Qaradawi states the following: 

“The first declaration made by the Prophet, peace and blessings be upon him, concerning this matter was that not only is Khamr (wine or alcohol) prohibited but that the definition of Khamr extends to any substance that intoxicates, in whatever form or under whatever name it may appear. Thus, beer and similar drinks are haram. 

The Prophet, peace and blessings be upon him, was once asked about certain drinks made from honey, corn, or barley by the process of fermenting them until they became alcoholic. The Prophet, peace and blessings be upon him, succinctly replied, "Every intoxicant is Khamr, and every Khamr is haram." Reported by Muslim.) 

And `Umar, may Allah be pleased with him, declared from the pulpit of the Prophet, peace and blessings be upon him, that "Khamr is that which befogs the mind." (Reported by Al-Bukhari and Muslim.) 

Islam takes an uncompromising stand in prohibiting intoxicants, regardless of whether the amount is little or much. If an individual is permitted to take but a single step along this road, other steps follow; he starts walking and then running, and does not stop at any stage. That is why the Prophet, peace and blessings be upon him, said, "Of that which intoxicates in a large amount, a small amount is haram." (Reported by Ahmad Abu Dawood, and At-Tirmidhi.) And again, "If a bucketful intoxicates, a sip of it is haram." (Reported by Ahmad, Abu Dawood, and At-Tirmidhi.) 

Prohibition of Drugs: 

"Khamr is what befogs the mind." These are the words spoken by `Umar Ibn Al-Khattab, may Allah be pleased with him, from the pulpit of the Prophet, peace and blessings be upon him, providing us with a decisive criterion for defining what falls under the prohibited category of khamr. There remains then no room for doubts and questions: any substance which has the effect of befogging or clouding the mind, impairing its faculties of thought, perception, and discernment is prohibited by Allah and His Messenger, peace and blessings be upon him, and will remain so until the Day of Judgment. 

Drugs such as marijuana, cocaine, opium, and the like are definitely included in the prohibited category of khamr. It is well known that the use of such drugs affects the sensory perceptions, making what is near seem distant and what is distant seem near; that their use produces illusions and hallucinations, so that the real seems to disappear and what is imaginary appears to be real; and that taking drugs in general impairs the faculty of reasoning and decision-making. Such drugs are taken as a means of escape from the inner reality of one's feelings and the outer realities of life and religion into the realm of fantasy and imagination. 

Added to this psychological fact are the physical effects: bodily lassitude, dullness of the nerves, and decline in overall health. The moral consequences, moral insensitivity, weakening of the will power, and neglect of responsibilities are also well known. Eventually, drug addiction weakens a person and makes him a diseased member of society. Furthermore, drug addiction may result in the destruction of the family or even drive one to a life of crime. Since obtaining drugs involves a great outlay of money, drug addiction may take its toll on the family budget and even it may tempt the drug addict to resort to illegal means to pay for drugs. 

When we recall the principle that all impure and harmful things have been made haram, there can be no doubt in our minds concerning the prohibition of such detestable substances such as drugs, which cause so much physical, psychological, moral, social and economic harm. 

Muslim jurists are unanimous on the prohibition of those drugs which were found during their respective times and places. Foremost among them was Sheikh al-Islam Ibn Taymiyyah, who said: “This solid grass (hashish) is haram, whether or not it produces intoxication. Sinful people smoke it because they imagine it producing rapture and delight, an effect similar to drunkenness. While wine makes the one who drinks it active and quarrelsome, hashish produces dullness and lethargy; furthermore, smoking it disturbs the mind and temperament, excites sexual desire, and leads to shameless promiscuity, and these are greater evils than those caused by drinking. This perverted habit has spread among the people after the coming of the Tartars. The hadd (prescribed punishment) for smoking hashish, whether a small or large amount of it, is the same as that for drinking wine, that is, eighty or forty lashes. 

He explained the imposition of hadd for smoking hashish in the following manner: It is the rule of the Islamic Shari'ah that any prohibited thing which is desired by people, such as wine and illicit sexual relations, is to be punished by imposing hadd, while the violation of a prohibited thing which is not desired, such as (eating) the flesh of a dead animal, calls for Ta'zeer (disciplinary punishment). Now hashish is something desired and craved for, and it is hard for the addict to renounce it. Accordingly, the application of the texts of the Qur'an and Sunnah to hashish is similar to that of wine. (Fatawa Ibn Taymiyyah, vol. 4, p. 262 f. Also see his book, As-Siyasah Ash-Shar'iyyah.) 

Do keep in touch. If you have any other question, don't hesitate to write to us. 



Allah Almighty knows best.


	Details of Fatwa

	Title of Fatwa 
	Mixed Summer Camps

	Date of Reply
	02/Jun/2005

	Topic Of Fatwa
	Mixing

	Country Applied
	United States

	Question of Fatwa
	Dear scholars, as-Salamu `alaykum. My University holds annual mixed summer camps. I was there last summer but never committed anything violating the dictates of modesty. My contacts were limited to males only. Even my contacts with the female students were all within the framework of morality and politeness. I know that there was some improper relations, but I kept far remote from them. 

Now, I want to attend this year’s camp. Am I allowed to go there? Also, what does the Shari`ah say about those girls who attend such camps? Can they go without a mahram, especially as such camps are supervised by university professors? Jazakum Allah khayran.

	Name of Mufti
	Group of Muftis

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 
Dear questioner, thanks a lot for your question which reflects your care to have a clear view of the teachings of Islam. Allah commands Muslims to refer to people of knowledge to get themselves well-acquainted with the teachings of Islam as well as all aspects of life. 

First of all, we would like to note that Islam is the religion of chastity and modesty. It blocks all means leading to sin and evil. It commands a Muslim to keep himself away from what makes him subject to Allah’s wrath and gets him closer to Satan’s traps. 

In one of his hadiths, the Prophet (peace and blessings be upon him) states: “Let not a man and a woman be together with no mahram (unmarriageable relative) lest Satan accompanies them i.e. leading them to sin.” 

Coming to the question in point, the late Sheikh Muhammad Al-Bahyy, ex-dean of the Faculty of Theology at Al-Azhar University (may Allah have mercy on his soul) states: 

Mixed trips that involve males and females grouped together are not totally rejected. However, we need to make it clear that if such trips and camps involve young ones who have not yet reached the age of puberty, they are permissible and fruitful especially when they aim at increasing mutual respect between the two sexes. 

However, when such camps are attended by teenagers and of vigorous youth, the so-called “mutual understanding between both sexes” may lead to a form of sexual deviation and unlawful relations, a thing which will affect not only those young people but their families and the whole society as well. 

The Qur’anic guidance directed to the wives of the Prophet (peace and blessings be upon him) and to all Muslim women, clearly calls for keeping away from illegal mixing between men and women in order to avoid the harmful consequences. Allah Almighty says: (O ye wives of the Prophet! Ye are not like any other women. If ye keep your duty (to Allah), then be not soft of speech, lest he in whose heart is a disease aspire (to you), but utter customary speech.) (Al-Ahzab 33: 32) 

Stressing the fact that preventing such unwanted mixing is better than curing its bad consequences, for prevention is better than cure. Allah Almighty says, (And stay in your houses. Bedizen not yourselves with the bedizenment of the Time of ignorance.) (Al-Ahzab 33: 33) 

The verse clearly shows that Muslim women are not to show their attractions that make them subject to persons in whose bosoms there is disease (who are morally corrupt). It is also clear that a woman is permitted to go out of her house if there is a valid reason to do so, that is, to fulfill a need while adhering to her modesty and abiding by chastity.

Moreover, Professor `Abdul `Azeem Ad-Deeb, professor of Shari`ah at the University of Qatar, states: 

A true and committed Muslim who fears Allah should never participate in any activity, i.e. camps, trips, or journeys involving nudity and unlawful mixing between men and women. He must always remember the Day in which he will stand before his Lord Who will question him about such gathering. On that Day, those naked bodies will be exposed to burning in the Hellfire. 

Amusement and entertainment can be achieved through many other lawful means. So why do people tend to mimic the western way of life by going to such places of nudity and lewdness?

Commenting on the issues of free mixing between men and women, the prominent Muslim scholar Shiekh Yusuf Al-Qaradawi states: 

In principle, contacts between men and women are not totally rejected; rather, they are recommendable so long as a noble objective is intended and the subject itself is lawful such as acquiring beneficial knowledge, good work, charitable project, obligatory jihad or any other deed that require the efforts and the cooperation between both sexes. 

However, this by no means calls for transgressing the limits and forgetting about the nature of both sexes. In all their dealings, both men and women are to abide by the teachings of Islam that call for cooperation on the basis of goodness and piety while observing the rules of morality and politeness. 

The following are the conditions that must be met when there is a contact between both sexes: 

1- Both parties should adhere to lowering the gaze. No lustful look should exist. Almighty Allah says: (Tell the believing men to lower their gaze and be modest. That is purer for them. Lo! Allah is aware of what they do. And tell the believing women to lower their gaze and be modest, and to display of their adornment only that which is apparent, and to draw their veils over their bosoms, and not to reveal their adornment save to their own husbands or fathers or husbands' fathers, or their sons or their husbands' sons, or their brothers or their brothers' sons or sisters' sons, or their women, or their slaves, or male attendants who lack vigour, or children who know naught of women's nakedness. And let them not stamp their feet so as to reveal what they hide of their adornment. And turn unto Allah together, O believers, in order that ye may succeed.) (An-Nur 24: 30-31) 

2- A Muslim woman should observe the Muslim code of dressing. The Muslim dress for women, as well-known, covers the whole body save for the face and the hands. It is neither tight nor light in a way that describes the features of the body. 

3- General morality should be adhered to. In other words, a woman should be serious in speech and decent in way of walking, nipping any trial of Satan to spread immorality in the bud. Also, no perfumes are to be worn while being away from home, for the Prophet (peace and blessings be upon him) said: “Any woman who wears perfumes and then passes by a group of men and they smell it, she is an adulteress.” 

4-No man and woman are allowed to be together in a place where no other males exist, for the Prophet (peace and blessings be upon him) said: “(Doing so) their third mate will be Satan i.e. leading them to sin.” 

5- Finally, we would like to note that all these contacts are not to be given loose rein. They are to be carried out according to need and reasonable interaction. Contacting men, no Muslim woman is allowed to forget about her nature or her role as a woman and instructor of all Muslim generations.

Shedding more light on the relationship between males and females, the eminent Muslim scholar, Sheikh `Atiyyah Saqr, former Head of Al-Azhar Fatwa Committee, adds: 

Contacts between males and females are so dangerous when they are at their teens and youth, as members of both sexes, at this very stage are dominated by their strong emotions and pay less attention to the voice of reason. It is for the protection of honor, which must be held precious by any person, that Islam bans friendship at such stage of life. In Islam, harm should be neither inflicted nor reciprocated. Islam also urges its followers to keep far remote from actions or places that subject them to gossips or put their honor and religion at stake. 

It is clear now that such camps where nudity and lewdness are the norm cannot be the proper place to find a true Muslim. In the light of the noble teachings of Islam, intermingling between males and females cannot be sanctioned or permitted unless there is a necessity. Even in this case of necessity, all dictates of morality and modesty are to be given due regard.


	Details of Fatwa

	Title of Fatwa 
	Alcohol: Dangerous, But Why?

	Date of Reply
	12/Jul/2003

	Topic Of Fatwa
	Drinking alcohol

	Country Applied
	United Arab Emirates

	Question of Fatwa
	Dear scholar! We all know that it is prohibited for a Muslim to drink alcohol. The question that bothers me all the time is about the dangers of alcohol. What health hazards does alcohol have on the human body? Can you enlighten me in this regard? Jazakum Allah Khayran!

	Name of Mufti
	Group of Muftis

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 
Dear questioner! May Allah bless you for this good question that reflects a sincere desire to know about the rulings of Islam and the wisdom behind its great guidance. 

It goes without saying at the very beginning that there are five things that Islam aims to maintain and keep safe from any danger, namely the soul, mind, property, lineage, and religion. For this reason, Islam penalizes murder, theft, alcohol drinking, adultery and apostasy. 

The present-day data show that the dangers of alcohol are so many and the mortality rates stemming from drinking alcohol are alarming. Here are some: 

"Alcohol contributes to 100,000 deaths annually, making it the third leading cause of preventable death in the U.S., after tobacco and diet/activity patterns. Alcohol is a nervous system depressant, that can affect virtually every organ in the body, since it goes directly into the bloodstream. 

It lowers inhibitions and impairs judgment, leading to unsafe behaviors, and eventually even death. Alcohol has many side effects including altering your perceptions, dulling your senses, hindering coordination, and blocking memory functions. If you continue to use alcohol heavily, you could experience stomach ailments, sexual impotence, heart and central nervous system damage, loss of appetite, and blackouts. 

When alcohol accumulates in your bloodstream, your errors will increase. Your reaction time slows down drastically, and you find that you are unable to control your vehicle, or other items, as you did prior to drinking. In addition, it creates a false sense of confidence, so you may not realize that you are out of control. 

Drinking, even at moderate levels, can put you at risk for serious health and social problems. Alcohol interacts negatively with more than 150 medications. 

The more heavily you drink, the greater the strain will be on your relationships with family, friends, and coworkers. It could even lead to the loss of your job, or committing or being the victim of an act of violence. If you have to ask yourself if you have a problem with alcohol, the chances are that you do." 

Source: http://www.drinksmixer.com/dangers-of-drinking.php 

Here we would like to cite for you the following words of the prominent Muslim scholar, Dr. Mahmoud `Akkam, professor of Shari`ah at the University of Halab, Syria: 

"Scientists have discovered lots of hazards that are caused by alcohol and drugs. These hazards affect the brain, the heart and all other bodily organs. More dangerous is its effect on the ability to reproduce. It weakens a person’s ability to reproduce and causes many birth defects in the fetus. 

Besides its financial effects, it has another awful effect on the social scale. It destroys the family, demolishes the bases of truthfulness and affinity and nobility.” 

Excerpted, with slight modifications, from: http://www.akkam.org 

Shedding more light on the dangers of alcohol and the wisdom behind prohibiting it, the prominent Muslim scholar, Sheikh Yusuf Al-Qaradawi, states the following: 

"The Arabic word khamr signifies any alcoholic drink that causes intoxication. It is clear that drinking alcohol has so many harmful effects on a person's mind, his health, his religion, and his work; let alone the disasters which it causes to the family when the person, driven by alcohol, neglects their needs and forgets his obligations, as the head of the family, toward his wife and children. In line with this, there are so many spiritual, material, and moral evils which proliferate in societies and nations due to the widespread consumption of alcohol. 

A researcher in this area has rightly stated that: "Mankind has not suffered any greater calamity than that brought about by the use of alcohol. If statistics were collected worldwide of all the patients in hospitals who, due to alcohol, are suffering from mental disorders, delirium tremens, nervous breakdowns, and ailments of the digestive tract, to which are added the statistics of suicides, homicides, bankruptcies, sales of properties, and broken homes related to the consumption of alcohol, the number of such cases would be so staggering to the extent that, in comparison to it, all exhortation and preaching against drinking would seem too little.” 

During the Period of Jahiliyyah (pre-Islamic ignorance), Arabs were very fond of wine and drinking parties. This love of wine is reflected in their language, which has nearly one hundred names for it, and in their poetry, which celebrates the praises of wine, goblets, drinking parties, and so on. 

To eradicate this pervasive evil from society, Almighty Allah adopted a wise course of education and training, prohibiting it in measured stages. First, He made it clear to them that the harm of drinking alcohol is greater than its benefit; next, He told them not to come to prayer while intoxicated; and finally, He revealed the verse in Surah Al-Ma'idah in which He made the final say that drinking alcohol is totally and decisively prohibited. Almighty Allah says: "O ye who believe! Strong drink and games of chance and idols and divining arrows are only an infamy of Satan's handiwork. Leave it aside in order that ye may succeed. Satan seeketh only to cast among you enmity and hatred by means of strong drink and games of chance, and to turn you from remembrance of Allah and from (His) worship. Will ye then have done?" (Al-Ma'idah: 90-91) 

In these two verses, Allah strictly prohibits wine and gambling, linking them to idols and seeking omens by means of divining arrows, and declares them to be rijs (abominable or filthy), a term which the Qur'an reserves for extremely indecent and evil things. He ascribes them to the work of Satan, which indeed consists only of obscenity and evil, and commands the Believers to abstain from them as the only way to attain success. Almighty Allah then mentions the harmful effects of wine and gambling on society, namely, the breaking of relationships and ensuing enmity and hatred, in addition to the harm they do to man's soul by causing him to neglect the religious obligations of remembering Allah and of performing Prayer. The verses end with a very stern admonition to abstain: "Will ye then have done?" And when the Prophet (peace and blessings be on him) finished reciting these verses for the first time, the listeners answered with the fervent cry, "We have desisted, O Lord! We have desisted!" 

The response of the Muslims to these verses was remarkable indeed. At the time some people were drinking, with partly filled cups in their hands. As soon as they heard someone announcing, "Alcohol has indeed been prohibited," they poured the remaining drinks upon the ground and broke the big clay pots in which other drinks were being fermented. 

Many present-day governments throughout the world are convinced of the harmful effects of alcohol on individuals, families, and society. Some governments, such as that of the United States, have even tried to abolish alcohol by passing and attempting to enforce laws prohibiting the drinking of alcohol. It is only Islam which has succeeded in the mission of combating and eradicating it. 

The churchmen hold differing opinions concerning the position of alcohol in Christianity. Some argue that the Biblical text permits drinking in small quantities, since it is good for the digestion. (See, for example, I Timothy 5:23.) But if this should be true, even though a little wine may be beneficial to the digestion, this little must be prohibited, as a small amount leads to large amounts and one glass to another, till one gets to addiction. For this reason, Islam's stand in prohibiting alcohol and in blocking all avenues that lead to drinking is very clear and unequivocal." 


	Details of Fatwa

	Title of Fatwa 
	Concession Concerning Praying `Isha in the West

	Date of Reply
	26/May/2005

	Topic Of Fatwa
	Times of Prayer

	Country Applied
	Ireland

	Question of Fatwa
	As-Salamu `alaykum. I live in the UK. The time for the Maghrib prayer now is 9.37 and the `Isha is 11.32. I find it very difficult to stay awake for `Isha prayer as I am usually too tired to stay up late. Can I pray Maghrib and `Isha together and then go to sleep? Is it permissible for me to pray `Isha one hour after Maghrib? Can I combine both Maghrib and `Isha prayers when driven by the same necessity?

	Name of Mufti
	Group of Muftis

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, thanks for your important question, and we implore Allah to help us all gain insight to understand the teachings of Islam in the best way. 

Before attempting to answer this question, let us refer to the fact that although prayers have to be performed in fixed times, the flexibility of Islamic teachings tends not to impose hardship on Muslims, especially those living in countries where there is a great time gap between Maghrib and `Isha prayers. Such easiness and flexibility is best demonstrated in the Qur’anic verse that reads: 

(And strive for Allah with the endeavor which is His right. He hath chosen you and hath not laid upon you in religion any hardship; the faith of your father Abraham (is yours). He hath named you Muslims of old time and in this (Scripture), that the messenger may be a witness against you, and that ye may be witnesses against mankind. So establish worship, pay the poor due, and hold fast to Allah. He is your Protecting Friend. A blessed Patron and a blessed Helper!) (Al-Hajj 22: 78) 

Tackling the first point raised in the question, Sheikh Ahmad Kutty, a Senior Lecturer and an Islamic Scholar at the Islamic Institute of Toronto, Ontario, Canada, states: 

The time for `Isha, as has been stated clearly in the authentic traditions, starts as soon as the red rays of sun disappears from the horizon, and night creeps in. 

It is all well known that the time for Maghrib starts as soon as the sun sets. Unlike other prayers such as Dhur and `Asr, there is not much gap between Maghrib and `Isha. Stated differently, the time for `Isha starts as soon as Maghrib’s time expires. 

Based on the above evidence, Imams such as Shafi`e concluded that the time of Maghrib lasts only as much as one can perform ablution well and pray five rak’ahs of Prayer comfortably. This can be estimated conservatively as not more than half-hour. Accordingly, based on this, one is allowed to pray `Isha half an hour after Maghrib. 

From what has been stated above, it is reasonable to deduce that one is allowed to pray `Isha one hour after Maghrib without incurring sin, especially if he/she has to go bed early in summer when Maghrib’s time is somehow late or in such places where there is no much gap between `Isha and Fajr. 

Students, and people who are in dire need of going to bed early because of their studies or job situations can readily make use of this relaxed rule. So are those who are elderly, sick and weak who may be experiencing hardship in putting off their fixed time for sleep. 

Having said this, we must add: If a person does not experience any of the time constraints described above, and has the leisure of delaying `Isha, it is preferable for him/her to delay ‘Isha for some time- although not later than midnight -as the Prophet (peace and blessings be upon him) is reported to have said “If it would not have been hard on my Ummah, I would have ordered them to delay `Isha Prayer.”
The same conclusion drawn by Sheikh Ahmad Kutty is also maintained by the prominent Azharite scholar Sheikh `Abdul-Majeed Subh, who adds: 

One can, as long as he is driven by necessity, pray Maghrib, then wait for one hour and perform `Isha afterwards. This ruling is special to Muslims living in the West who find it very difficult to stay awake for `Isha prayer.

Tackling the last point concerning the possibility of combining both Maghrib and `Isha prayer in the given case, the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi, concludes: 

“Originally, Muslims are required to perform prayer at their appointed times. However, the case of Muslims living in the West may necessitate them to get up early in the morning to reach their work on time. With this, they find it difficult to stay up late to perform `Isha at its appointed time. If we force people to perform `Isha at its appointed time, then we are ordering them to do something beyond their capability. 

It stands to reason that Islam is the religion of easiness. It tends to remove hardship from its followers. Thus, Muslims living in the West who face such difficulty may be allowed to combine both Maghrib and `Isha together. However, the issue of necessity is left to the conscience of those Muslims, and Allah will reward each according to his intention

Thus, it has become clear after reading the above opinions of scholars that there are two opinions regarding the issue raised in the question. The first one states that Muslims who face such a difficulty in the West can wait one hour after performing Maghrib and then perform `Isha prayer. The other opinion states that those Muslims can combine both Magrib and `Isha, if they are deriven by the same necessity. Thus, you can choose the opinion that best suit your case, keeping in mind that Islam is the religion of easines. 


	Details of Fatwa

	Title of Fatwa 
	Combining Salah for a Need

	Date of Reply
	24/Apr/2003

	Topic Of Fatwa
	Conditions of Prayer

	Country Applied
	Netherlands

	Question of Fatwa
	Scholars of Islam, As-Salamu `alaykum. I’d like to know when salah (prayers) can be combined for reasons other than necessities. Jazakum Allah khayran.

	Name of Mufti
	Group of Muftis

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Brother, first of all, we’d like to say that we are impressed by your question, which emanates from a thoughtful heart. May Allah Almighty help us all adhere to the principles of this true religion, Islam, and enable us to be among the dwellers of Paradise in the Hereafter. Ameen. 

As for your question, following is the Fatwa issued by the eminent Muslim scholar, Sheikh Yusuf Al-Qaradawi, on combining prayers: 

“Salah (prayer) is a religious duty that has specified times. Allah says: “Verily, the prayer is enjoined on the believers at fixed hours.” (An-Nisa’: 103) 

These fixed hours have come to be recognized by way of following the actual practice of the Prophet (peace and blessings be upon him). So, each of the five prayers has its own time limit that should not be violated, whether by doing the salah ahead of it, which, is prohibited and categorically unacceptable, or by exceeding it and doing the salah after it unless there is an acceptable excuse. Otherwise, one commits a sin by so doing. 

Anyhow, it is out of this religion's ease and practicality that it makes it permissible to combine two prayers, i.e., Zuhr and `Asr together and Maghrib and `Isha’ together, whether by offering the second at the time of the first or by delaying the first to the time of the second, on account of some reasons, including travel, as proven by the Sunnah of the Prophet (peace and blessings be upon him). Following are some other reasons accepted for such permissibility: 

1. Rain, mud, snow, violent wind and storms, as well as any similar inclement weather conditions or natural disasters that prevent people from performing each salah on time except through formidable pain and trouble. 

2. Need or fear. This is meant to remove pain and trouble from people, as indicated in the hadith, narrated by Ibn `Abbas. Imam Muslim narrated on the authority of Ibn `Abbas (may Allah be pleased with them both) that he said, “The Messenger of Allah (peace and blessings be upon him) has often combined Zuhr and `Asr, and Maghrib and `Isha’, for no fear or travel.” 

Another version of the hadith reads, “The Messenger of Allah (peace and blessings be upon him) combined Zuhr and `Asr, and Maghrib and `Isha’, in Madinah under no circumstances of fear or rain.” Ibn `Abbas was asked, “So, why did he do that?” He answered that he (the Prophet) wanted to remove hardship and troubles off his nation. 

In the version of `Abdullah Ibn Shaqiq, it was stated that Ibn `Abbas one day delivered a sermon in the afternoon until the sun set and the stars began to appear in the sky, so people kept saying: “The prayer! The prayer!” And a man from the tribe of Tamim walked towards him and said vehemently: “The prayer! The prayer!” Ibn `Abbas replied: “Are you going to teach me the Sunnah? What a fool you are!” Then he said: “I've seen the Messenger of Allah (peace and blessings be upon him) combine Zuhr and `Asr, and Maghrib and `Isha’.” The narrator, `Abdullah Ibn Shaqiq, went on to say: “I felt uneasy, so I went to Abu Hurayrah and asked him about that and he confirmed the validity of what Ibn `Abbas said.” (Sahih Muslim) 

This explanation from Ibn `Abbas means that the Prophet (peace and blessings be upon him) wanted to allow his nation more ease and facility rather hardship, since Allah the Almighty has not laid upon Muslims in religion any sort of hardship and He intends for them ease and does not want to make things difficult for them. 
This hadith also stands as explicit evidence for the permissibility of combining two prayers for necessity. 

Imam Ibn Sireen was reported as saying that he did not see any objection to doing so, as long as there is a need for it, unless people turn it into a habit. Likewise, Ibn Shibrima held the same opinion. In his Fath Al-Bari, Ibn Hajar said that many Imams — including Ibn Sireen, Rabi`a, Ash-hab, Ibn Al-Mundhir and Al-Qaffal Al-Qabir — held the opinion that the tradition in question may be applied literally; hence they saw it permissible for any Muslim to combine prayers while not traveling for whatever genuine need without restrictions, but on the condition of not taking it as a habit in itself. 

The Hanbali jurists have permitted for the Muslim to combine prayers once in a while due to certain excuses. So, if there is a burden in praying the obligatory prayers at the appointed time, combining is allowed, on the condition that the person does not take it as habit or as something done every two or three days or whenever he wants to go out on different occasions, a few times a week or a number of times a month. But this is permitted only some of the time, not all of the time, so that it can remove the burdens and hardships which face the people. 

For example, if a traffic policeman has his shift beginning before Maghrib and continues until after `Isha', then he can combine Maghrib and Isha'. Similarly, if a doctor has to perform an urgent medical operation, he is allowed to make an early or delayed combination.” 

An eminent scholar of Bahrain, Sheikh Nizam Ya`qubi, adds: 

“Allah states clearly in the Qur'an that each prayer has its own prescribed time, “Verily, the prayer is enjoined on the believers at fixed hours.” (An-Nisa’: 103) So this means that each prayer must be performed at its own prescribed time. 

However, this rule is relaxed in cases of necessity and ample need. For example, traveling, sickness, warfare, rain and bad weather, etc. I must emphasize here that this rule should be taken only in difficult situations and not to make it a regular habit. There are many hadiths which mention punishment for those who delay their prayers without acceptable reason.” 

If you are still in need of more information, don't hesitate to contact us. Do keep in touch. May Allah guide us all to the straight path! 

Allah Almighty knows best.


	Details of Fatwa

	Title of Fatwa 
	Clarifying Ambiguity on Riba

	Date of Reply
	16/May/2005

	Country Applied
	Pakistan

	Question of Fatwa
	Some people say that the interest paid on the loans borrowed from banks is not unlawful from the viewpoint of Islam, for it is not that kind of riba that is forbidden by Almighty Allah. 

Moreover, they say that the statement “Every loan that brings about profit to the lender is riba” is not correct. Hence, I would like to know if there is controversy regarding riba that Almighty Allah forbids.

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, thank you very much for having confidence in us, and we hope our efforts, which are purely for Allah's Sake, meet your expectations. 

Many people try to twist words or throw doubts upon the clear forbiddance of certain things so that they seem permissible or, at least, controversial in the Shari`ah. One such thing is riba. Allah Almighty does not forbid a thing that may be a subject of controversy. Riba refers in the Shari`ah to every rate of interest stipulated in advance on lending money. Some types of riba may be ambiguous to some people, but their being riba is clear-cut in the Shari`ah, especially in the case of loans borrowed from banks. 

Responding to your question, the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi, states the following: 

Some people argue that jurists derived the definition of riba from the Prophet’s hadith “Any loan by which the lender obtains some benefit is riba,” while this hadith is unauthentic as mentioned in the book Kashf Al-Khafa’ and other books. 

People who argue this way attribute to their opponents a weak statement of evidence—that has not been said at all by them—in order to refute their opinion on the point in question. 

With regard to the jurists’ definition of riba, it, in fact, is not based on the hadith referred to above, though some juristic books that have not paid attention to documenting the statements referred to therein made mention of it. 

The jurists’ disregard of this weak hadith in their handling the issue of riba is far more obvious when we find that they all agree to the permissibility of loans that bring about benefit to the lender, so long as this benefit has not been stipulated in the loan contract (or verbally). The borrower may pay extra money on repaying his debt to express gratitude to the lender for helping him. The Prophet (peace and blessings be upon him) did so. He once borrowed some money and on repaying it, he (peace and blessings be upon him) paid the lender an additional amount of money as a means of expressing gratitude to him. He (peace and blessings be upon him), furthermore, said in this regard: “The best among you is the one who pays the rights of others generously.” 

Hence, the literal meaning of the statement “any loan by which the lender obtains some benefit is riba” is not right. To correct this statement, it should be said instead “any loan by which the lender obtains some benefit that is stipulated in advance is riba.” 

The most authenticated source for forbidding riba is the Qur’an itself, as Almighty Allah says: (O ye who believe! Fear Allah, and give up what remains of your demand for usury, if ye are indeed Believers. If ye do it not, take notice of war from Allah and His Messenger: but if ye turn back, ye shall have your capital sums; deal not unjustly, and ye shall not be dealt with unjustly) (Al-Baqarah 2:278-279). 

According to these verses, any interest stipulated in advance to be paid to the lender in excess of the capital sum of the debt is riba. 

Besides, the meaning of riba as forbidden by the Qur’an is clear-cut and does not need detailed explanation to be understood. It is not tenable that Almighty Allah forbids His servants to do something and threatens those who commit it with a severe punishment without clarifying the matter to them. Allah Almighty says clearly: (Allah permitteth trading and forbiddeth usury) (Al-Baqarah 2:275). 
The word “usury” [used to translate riba] in this verse is unidentified, which means that all kinds of riba are forbidden. Had there been anything ambiguous in this respect, Almighty Allah would have clarified it. 

Needles to say that riba is a long-known transaction among people, Arabs and non-Arabs, especially the Jews whom Almighty Allah forbade good things that were lawful unto them because of their wrongdoing, including (their taking usury when they were forbidden it) (An-Nisaa’ 4:161). Had riba been ambiguous to them, they would have asked about it, for they were earnest in knowing the teachings of their religion. 

As for what is reported that some of the Prophet’s Companions were confused regarding some kinds of riba, this is pertinent to usurious gain in sales, not to the interest gained from loans. It is the riba gained from loans that is the subject of controversy nowadays, though its forbiddance is clearly established in the Shari`ah. It is this kind of riba that banks deal in with their clients. Hence, applying the controversial points with regard to the riba of sales to this kind of riba is a matter of twisting the truth about it.


	Details of Fatwa

	Title of Fatwa 
	Changing the Names of Forbidden Things

	Date of Reply
	12/May/2005

	Topic Of Fatwa
	Misconceptions

	Country Applied
	United Kingdom

	Question of Fatwa
	Dear scholars, As-salamu `alaykum. Some people say that, in order to regard a certain thing as forbidden, it should be mentioned by name in the Qur’an. They even apply this to things whose names have been changed to modern names. If they are told such-and-such is forbidden, they reply “Bring us a Qur’anic text that states so explicitly.” Moreover, they claim that forbidding things is a right peculiar to Almighty Allah alone, and nobody is ever entitled to such a right. So, according to them, if a certain thing is not mentioned by name in the Qur’an as forbidden, it is to be regarded as permissible. I would like to know if it is really true that in order for a certain thing to be judged as forbidden, it must be mentioned explicitly as so in the Qur’an. Jazakum Allah khayran.

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, we would like to thank you for the great confidence you place in us, and we implore Allah Almighty to help us serve His cause and render our work for His sake. 

Strange is the attitude of those who want that forbidden things be mentioned by name in the Qur’an, and thus call unlawful things by names other than their own to avoid their being forbidden. But remember that on giving rulings, Islam does not judge things by their names, but considers the characteristics of the things in question. Hence, if some people change the name of a forbidden thing, this does not change its being prohibited. For example, if some people call giving bribes a “present” or riba a “business dealing,” this will not affect the prohibition of these things. 

Remember also that in addition to the Glorious Qur’an as the main source for the laws of Shari`ah, there are also the Prophet’s Sunnah, the unanimity of scholars (ijma`), analogy of parallel cases in Shari`ah, and other means of establishing personal legal opinions on issues that are not tackled in the Qur’an or Sunnah. 

The legal rulings given in the Qur’an are tackled in a general way, and the Prophet’s Sunnah came to explain these rulings in detail. Had all rulings of Shari`ah been handled in detail in the Qur’an, it would have been difficult for Muslims to study and learn it by heart. As for the issues that have not been tackled in the Qur’an or Sunnah, the jurists established rulings and fatwas thereon by analogy of the rulings given in the Qur’an and Sunnah on similar cases. 

Hence, the people who change the names of unlawful things, thinking this would make them lawful, in fact, deceive themselves and use futile argument in this regard. So, their claim is to be disregarded altogether. 

In his response to your question, the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi, states: 

Just as Islam prohibits whatever leads to committing the unlawful, it also prohibits resorting to technical legalities in order to do what is unlawful by devious means and excuses inspired by Satan. It has reprimanded the Jews for resorting to such practices. The Prophet (peace and blessings be upon him) said, “Do not do what the Jews did in order to technically legalize Allah’s prohibitions by flimsy excuses” (Ibn Al-Qayyim in Ighathat Al-Lahfan). This hadith refers to the Jews’ attitude when Almighty Allah forbade them to hunt on the Sabbath day (Saturday). To evade this prohibition, they would dig ditches on Friday so that the fish would fall into them on Saturday, and then be caught on Sunday. Those who resort to rationalization and flimsy excuses to justify their actions consider such practices permissible, but the jurists of Islam hold them as prohibited, for Almighty Allah’s purpose was to prevent them from hunting on the Sabbath, whether by direct or indirect means. 

It is also a devious tactic to call an unlawful thing by a name other than its own or change its form while retaining its essence, since obviously a change of name or of form is of no consequence as long as the thing and its essence remain unchanged. Thus, when some people invent new terms in order to deal in riba (interest) or to consume alcohol, the sin of dealing in riba or drinking remains. The Prophet (peace be upon him) was reported to have said, “A group of people from my nation will consider alcoholic drinks permissible by giving them other names” (Ahmad). The Prophet (peace and blessings be upon him) was also reported to have said, “A time will come when people will devour riba, calling it a ‘business dealing.’” 

It is also a strange phenomenon of our time that people call obscene dance “art,” and riba “fa’idah“ (interest).


	Details of Fatwa

	Title of Fatwa 
	Wisdom behind Prohibition of Riba

	Date of Reply
	09/Feb/2004

	Topic Of Fatwa
	Usury

	Country Applied
	Zimbabwe

	Question of Fatwa
	Could you please furnish me with the wisdom behind the prohibition of Riba? Your earliest response will be very much appreciated.

	Name of Mufti
	A Group of Islamic Researchers

	Content of Reply

	In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, we commend your pursuit of knowledge and your keenness to seek what is lawful and avoid what is not. We earnestly implore Allah to bless your efforts in this honorable way. 

In an attempt to furnish you with a Fatwa regarding the wisdom behind the prohibition of Riba, we would like to cite for you what the eminent Muslim scholar Sheikh Yusuf Al-Qaradawi, stated in his well-known book The Lawful and the Prohibited in Islam, regarding the issue: 

"Islam permits increase in capital through trade. Referring to this, Allah Almighty says, “O you who believe, do not consume your property among yourselves wrongfully, but let there be trade by mutual consent...” (An-Nisa’: 29) 

At the same time, Islam blocks the way for anyone who tries to increase his capital through lending on usury or interest (Rriba), whether it is at a low or a high rate, reprimanding the Jews for taking usury, even though they had been prohibited to do so. 

Among the last revelations are the following verses of Surat al-Baqarah: “O you who believe, fear Allah and give up what remains due to you of interest if you are indeed believers. And if you do not, then be warned of war (against you) by Allah and His Messenger, while if you repent you shall have your capital. Do not do wrong and you shall not be wronged.” (Al-Baqarah: 278-279) 

The Prophet (peace and blessings be upon him) declared war on usury and those who deal in it; he pointed out its dangers to society, saying, “When usury and fornication appear in a community, the people of that community render themselves deserving of the punishment of Allah.” (Reported by Al-Hakim; Abu Y'ala has reported something similar on good authority) 

Judaism, prior to Islam, had also prohibited interest. In the Old Testament we read, “If you lend money to any of my people with you who is poor, you shall not be to him as a creditor, neither shall you require interest from him.” (Ex. 22:25) 

As for Christianity, the Gospel according to Luke reads, Give away to every one who begs of you, and of him who takes away from your goods, do not demand them back again. (Luke 6:30) 

It is, therefore, sad to see that the Old Testament has been subjected to such distortions that the meaning of "my people," which originally had a broader application, later became restricted to the Jews alone, as we read in Deuteronomy, You may lend on interest to a foreigner, but to your brother you shall not lend on inters". (Deut. 23:20) 

The wisdom behind the prohibition of interest 

The strict prohibition of interest in Islam is a result of its deep concern for the moral, social, and economic welfare of mankind. Muslim scholars have sound arguments explaining the wisdom of this prohibition, and recent studies have confirmed their opinions, with some additions and extensions of their arguments. 

We confine ourselves to what Imam al-Razi says in his tafsir of the Qur'an: 

First: The taking of interest implies appropriating another person's property without giving him anything in exchange, because one who lends one dirham for two dirhams gets the extra dirham for nothing. Now, a man's property is for (the purpose of) fulfilling his needs and it has great sanctity, according to the hadith, “A man's property is as sacred as his blood.” (Reported by Abu Na'eem) This means that taking it from him without giving him something in exchange is haram. 

Second: Dependence on interest prevents people from working to earn money, since the person with dirhams can earn an extra dirham through interest, either in advance or at a later date, without working for it. The value of work will consequently be reduced in his estimation, and he will not bother to take the trouble of running a business or risking his money in trade or industry. This will lead to depriving people of benefits, and the business of the world cannot go on without industries, trade and commerce, building and construction, all of which need capital at risk. This, from an economic point of view, is unquestionably a weighty argument. 

Third: Permitting the taking of interest discourages people from doing good to one another, as is required by Islam. If interest is prohibited in a society, people will lend to each other with good will, expecting back no more than what they have loaned, while if interest is made permissible the needy person will be required to pay back more on loans (than he has borrowed), weakening his feelings of good will and friendliness toward the lender. (This is the moral aspect of the prohibition of interest.) 

Fourth: The lender is very likely to be wealthy and the borrower poor. If interest is allowed, the rich will exploit the poor, and this is against the spirit of mercy and charity. (This is the social aspect of the prohibition of interest.) (Tafsir by al-Fakhr al-Deen al-Razi, vol. 7, p. 4.) 

Thus, in a society in which interest is lawful, the strong benefit from the suffering of the weak. As a result, the rich become richer and the poor poorer, creating socio-economic classes in the society separated by wide gulfs. Naturally, this generates envy and hatred among the poor toward the rich, and contempt and callousness among the rich toward the poor. Conflicts arise, the socio-economic fabric is rent, revolutions are born, and social order is threatened. Recent history amply illustrates the dangers to the peace and stability of nations inherent in interest-based economies." 


	Details of Fatwa

	Title of Fatwa 
	Why Do We Follow the Sunnah?

	Date of Reply
	08/Apr/2001

	Topic Of Fatwa
	Sources of Legislation, Misconceptions, Sciences of Hadith

	Country Applied
	United Kingdom

	Question of Fatwa
	Dear scholars, As-Salamu `alaykum! Can something be made fard (obligatory) or haram (prohibited) based only on hadiths, while there is no stress on or even mention of it in the Qur'an? For example, is it fard to pray two rakh`as for Fajr, four for Zuhr, etc. based on evidences from hadiths, though it is not stated in the Qur'an. Jazakum Allah khayran.

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 
Dear sister in Islam, we commend your keenness on getting your self well-acquainted with Islam and its teachings, and we implore Allah Almighty to help us serve His cause and render our work for His Sake. 

Answering the question in point, the eminent Muslim scholar, Sheikh Yusuf Al-Qaradawi, states: 

"Actually, some people claim that the Qur’an is so inclusive, that there is no need for the Sunnah (the Prophetic Tradition). They support their claim by citing the Qur’anic verse, "And We reveal the Scripture unto thee as an exposition of all thing…" (An-Nahl: 89) 

However, this claim is completely wrong and rejected by the Qur’an itself. Allah Almighty says: "And We have revealed unto thee the Remembrance that thou mayst explain to mankind that which hath been revealed for them, and that haply they may reflect." (An-Nahl: 44) 

In addition, Allah declares that obeying the Prophet is obligatory, as it is part of obedience to Him (See: 3: 31; 4: 80; 33: 36; 47: 33; etc.) Therefore, it is not proper for a Muslim who knows Islamic Law to make such a claim. 

By and large, the Qur’an sets the general rules without details. For example, there is no mention in the Qur’an that there are five obligatory prayers to be performed daily. Nor is the number of rakh`ahs of each prayer specified, as well as the percentage to be paid in Zakah; the details in the rituals of Hajj, and other such ordinances and dealings. All of these details are profoundly dealt with in the Sunnah." 


	Details of Fatwa

	Title of Fatwa 
	Who Settles Family Problems in the West?

	Date of Reply
	12/May/2005

	Topic Of Fatwa
	Marital relationships

	Question of Fatwa
	As-Salamu `alaykum. To whom should Muslim women living in the West resort to in case she has a problem with her husband?

	Name of Mufti
	Yusuf Al-Qaradawi

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear sister in Islam, thanks a lot for your question which reflects your care to have a clear view of the teachings of Islam. Allah commands Muslims to refer to people of knowledge to get themselves well-acquainted with the teachings of Islam as well as all aspects of life. 

Islam calls for good treatment between all people specially husband and wife. Before anything else, marriage is based on mercy and love. Should there be any difference between the wife and her husband, they should try their best to solve it at home. In case they need the advice of a third party, they should try contacting their parents or close relatives who are known and trusted in terms of their wisdom and desire to keep the family together. But what happens when the husband and wife are living in a non-Muslim society? To whom should they resort for help and advice? 

The prominent Muslim scholar Sheikh Yusuf Al-Qaradawi, answers these questions in the following fatwa: 

The essence of the Muslim society is that it is based on solidarity in all aspects of life. The strong lends a hand to the weak, scholars teach the ignorant, etc. The Prophet (peace and blessings upon him) is reported to have said: "Help your brother whether he is the oppressed or the oppressor.” The Companions said: "O Prophet! We understand that we should help the oppressed, but how can we help the oppressor?" The Prophet responded: "It is done by preventing him from committing oppression and that is how you may really help him." 

In case of family dissension, when the husband and wife fail to solve their differences amicably, it is up to the Muslim community to intervene and appoint two arbitrators known for their good character and knowledge of Islam, to try to reconcile the differences between the husband and wife by all possible means. If the two arbitrators find no option but to separate them, this verdict is upheld as it was done during the days of the Companions (may Allah be pleased with them). In the interpretation of the verse in surat An-Nisaa', Allah addresses the Muslim community: (In case you fear discord between the two, then send forth a judge from his family and a judge from her family, in case they (both) are willing to (reconcile) act righteously, Allah will cause them to reach an agreement between them (two). ) (An-Nisaa': 35) 

If the couple is living in a non-Muslim country, it is the duty of the local Muslim community to form a council of three members for arbitration and reconciliation. These men should be known for their fairness, good character, religiousness, trustworthiness and knowledge of Islam. The problem should be put forward to them and it is up to this council to set the rules that should be made binding. The council should have the support of the whole community. At-Tirmidhi reported that the Prophet (peace and blessings be upon him) said: "Allah is with the group (i.e. supports them) and whoever deviates, he deviates (i.e. leaves the group of Muslims or abandons them) in Hell.” 

If they fail to bring the couple together after sincere effort they should advise a separation that is amicable, gracious and tolerant, as commanded by Allah. Yet, it should be born in mind that the most detestable lawful act in the sight of Allah is divorce, but sometimes it is necessary to resort to it.


	Details of Fatwa

	Title of Fatwa 
	Scope of Amicable Dealings with Non-Muslims

	Date of Reply
	12/May/2005

	Topic Of Fatwa
	Da`wah to Non- & New Muslims

	Country Applied
	Australia

	Question of Fatwa
	Dear scholars, As-Salamu `alaykum. What are the rules that govern relations between Muslims and non-Muslims? What are the codes of manners that should be observed here?

	Content of Reply

	Wa `alaykum As-Salamu wa Rahmatullahi wa Barakatuh. 

In the Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, we are greatly pleased to receive your question which shows the confidence you place in us. May Allah reward you abundantly for your interest in knowing the teachings of Islam! 

In the first place, we would like to stress that Muslims should have good relations with all people of every religion. At school, at work, in the neighborhood, et cetera, a Muslim should be kind and courteous to everyone. Islam teaches its adherents to interact with all people and cooperate for the good and betterment of the whole mankind. Islam encourages Muslims to cooperate with everyone regardless of his/her religion or creed in all projects that are virtuous or beneficial to humanity or other creatures of God. 

Here, we’d like to furnish you with what the eminent Muslim scholar Sheikh Al-Qaradawi, states in his well-known book 'The Lawful and the Prohibited in Islam': 

First of all, we would like to stress that Islam does not prohibit Muslims from being kind and generous to peoples of other religions, even if they are idolaters and polytheists. However, Islam looks upon the People of the Book, that is, Jews and Christians, with special regard, whether they reside in a Muslim society or outside it. 

The Qur'an never addresses the Jews and Christians without saying, "O People of the Book" or "O You who have been given the Book," indicating that they were originally people of a revealed religion. For this reason there exists a relationship of mercy and spiritual kinship between them and the Muslims, all having in common the principles of the one true religion sent by Allah through His Prophets (peace and blessings are upon them all): He says, (He has ordained for (the Muslims) the same religion which He enjoined on Noah, and that which We have revealed to thee (Muhammad) and that which We enjoined on Abraham, Moses, and Jesus: that you should establish the faith and make no division in it....) (Ash-Shura 42:13) 

Muslims are required to believe in all the Books revealed by Allah and in all the Prophets sent by Him, otherwise they are not considered true believers. Allah says in the Qur'an: (Say: We (Muslims) believe in Allah and in what He has revealed to us, and in what He revealed to Abraham and Ishmael and Isaac and Jacob and the tribes (of Israel), and in what was given to Moses and Jesus, and in what was given to (all) the prophets by their Lord. We make no distinction between any of them, and to Him do we submit.) (Al-Baqarah 2:136) Consequently, if the People of the Book read the Qur'an, they will find in it praise for their Books, Messengers, and Prophets. 

In having dialogue with the People of the Book, Muslims should avoid such approaches that may cause bitterness or arouse hostility; Allah says, (And do not dispute with the People of the Book except by (the way) which is best, unless it be with such of them as transgress, and say, 'We believe in what has been sent down to us and sent down to you, and our God and your God is one, and to Him do we submit.') (Al-`Ankabut 29:46) 

We have already seen how Islam permits eating with the People of the Book, sharing the meat they slaughter, and marrying their women, marriage being a relationship of mutual love and mercy. Almighty Allah says: (...The food of those who were given the Scripture (before you) is permitted to you and your food is permitted to them. And (lawful to you in marriage are) chaste women from among the Believers and chaste women from among those who were given the Scripture before you....) (Al-Ma'idah 5:5) 

Non-Muslim Citizens of a Muslim State: 

The above injunctions include all People of the Book wherever they may be. However, those people who live under the protection of an Islamic government enjoy special privileges. They are referred to as "the Protected People" ( Ahl Adh-Dhimmah or Dhimmis), meaning that Allah, His Messenger (peace and blessings be upon him), and the community of Muslims have made a covenant with them that they may live in safety and security under the Islamic government. 

In modern terminology, Dhimmis are "citizens" of the Muslim state. From the earliest period of Islam to the present day, Muslims are in unanimous agreement that Dhimmis enjoy the same rights and carry the same responsibilities as Muslims themselves, while being free to practice their own faiths. 

The Prophet (peace and blessings be upon him) emphasized the duties of Muslims toward Dhimmis , threatening anyone who violates them with the wrath and punishment of Allah. The Prophet is reported to have said: "He who hurts a Dhimmi hurts me, and he who hurts me annoys Allah." (Reported by At-Tabarani in Al-Awsat with good chain of narrators.) 

He also says, "Whoever hurts a Dhimmi , I am his adversary, and I shall be an adversary to him on the Day of Resurrection." (Reported by Al-Khatib with authentic chain of narrations.) 

"On the Day of Judgment I will dispute with anyone who oppresses a person from among the People of the Covenant, or infringes on his right, or puts a responsibility on him which is beyond his strength, or takes something from him against his will." (Reported by Abu Dawud) 

The successors of the Prophet safeguarded these rights and sanctities of non-Muslim citizens, and the jurists of Islam, in spite of the variation of their opinions regarding many other matters, are unanimous in emphasizing these rights and sanctities. 

The Maliki jurist, Shahab Ad-Deen Al-Qarafi states: The covenant of protection imposes upon us certain obligations toward Ahl Adh-Dhimmah . They are our neighbors, under our shelter and protection upon the guarantee of Allah, His Messenger (peace and blessings be upon him) and the religion of Islam. Whoever violates these obligations against anyone of them, by damaging his reputation, or by doing him some injury, has breached the Covenant of Allah, His Messenger, and his conduct run counters to the teachings of Islam. (Al-Furuq, by Al-Qarafi.) 

And the Zahiri jurist, Ibn Hazm, says: If a Dhimmi is threatened by an enemy, it is our obligation to fight the enemy with soldiers and weapons. With this, we will be honoring the Covenant of Allah and His Messenger. To hand him over to the enemy would mean to betrayal to the Covenant of Allah and His Messenger. (Maratib Al-Ijma', by Ibn Hazm) 

Concept of Amicable Dealings with Non-Muslims: 

Now the question arises: How can we show kindness, affection, and good treatment to non-Muslims since Allah the Almighty prohibits Muslims to take non-believers as patrons, allies, and supporters in such verses as the following: (O you who believe, do not take the Jews and Christians as friends; they are the friends (only) of each other. And whoever among you turns to them (for friendship) is certainly one of them; indeed, Allah does not guide the people who do wrong. Yet thou seest those in whose hearts is a disease racing toward them...) (Al-Ma'idah 5:54-55) 

The answer to this is that these verses are not unconditional, to be applied to every Jew, Christian, or non-Muslim. Interpreting them in this manner contradicts the injunctions of the Qur'an which enjoin affection and kindness to the good and peace-loving peoples of every religion, as well as the verses which permit marriage to the women of the People of the Book, with all that Allah says concerning marriage- (…and He has put love and mercy between you…) (Ar-Rum 30: 21) —and the verse concerning the Christians: (...And thou wilt find those who say, 'Surely we are Christians.' to be nearest to them (the Muslims) in affection....) (Al-Ma'idah 5:85) 

The verses that imply breaking ties with People of Book refer to those people who were hostile to Islam and waged war against Muslims. Accordingly, it is not permissible for Muslims to support or assist them—that is, to be their ally—nor to entrust them with secrets at the expense of Islam or Muslim community. 

This point is explained in other verses, in which Allah Almighty says: (They will spare nothing to ruin you; they yearn for what makes you suffer. Hatred has been expressed by their mouths, but what their hearts conceal is still greater. Thus have We made clear to you the revelations (or signs), if you possess understanding. Ah! You love them, but they do not love you....) (Aal `Imran 3: 118-119) This verse sheds light on the character of such people, who conceal great enmity and hatred against the Muslims in their hearts and whose tongues express some of the effects of such hostility. 

Almighty Allah also says: (Thou wilt not find a people who believe in Allah and the Last Day loving those who oppose Allah and His Messenger, even though they may be their fathers or their sons or their brothers or their kin...) (Al-Mujadilah 58: 22) 

He Almighty also says: (O you who believe, do not take My enemy and your enemy as friends, offering them affection, even though they have disbelieved in what has come to you of the truth, driving out the Messenger and yourselves because you believe in Allah, your Lord...) (Al-Mumtahinah 60:1) 

This verse was revealed in connection with the pagans of Makkah, who declared war against Allah and His Messenger driving the Muslims out of their homes simply because they said, "Our Lord is Allah." With this type of people, friendship and alliance cannot be permitted. Yet in spite of this, the Qur'an did not dismiss the hope that one day there might be a reconciliation; it did not declare utter disappointment in them but encouraged the Muslims to kindle the hope of better understanding and improved relationships, for in the same Surah Allah says: (It may be that Allah will bring about affection between you and those who are your enemies from among them. And Allah is All-Powerful, and Allah is Forgiving, Merciful.) (Al-Mumtahinah 60: 7) 

This Qur'anic statement gives the assurance that this bitter hostility and deep hatred is something that may pass way, as it is also stated in the hadith, "Hate your enemy mildly; he may become your friend one day." (Reported by al-Tirmidhi) 

The injunction against befriending enemies of Islam is even more emphatic when they have upper hand over Muslims, crushing hopes and generating fear in the minds of people. In such a situation, only hypocrites and those who are sick at hearts hasten to befriend them, giving them help today in order to benefit from them tomorrow. Almighty Allah describes this situation as follows: (Yet thou seest those in whose hearts is a disease racing toward them (the enemies of Islam), saying, 'We are afraid that a change of fortune may befall us.' But it may be that Allah will give (thee) the victory or some decision from Himself, and then they will become regretful for what they thought secretly within themselves.) (Al-Ma'idah 5:52) 

Allah also says: (Give to the hypocrites the tidings that they will have a grievous punishment. Do those who take the unbelievers as friends instead of the Believers seek honor among them? For indeed all honor belongs to Allah alone.) (An-Nisa' 4:138-139) 

In the light of the above-mentioned facts, it’s clear that there are certain rules and criteria that govern relationship between Muslims and non-Muslims, and this should be borne in mind when dealing with non-Muslims. Islam does not order Muslims to show hostility to the followers of other religions, merely for the reason that they happen to be non-Muslims. No. This is not the message of Islam. Only those who harbor hatred and contempt against Muslims are the ones addressed by the verses warning Muslims from taking them as allies. Other than those, Muslims are ordered to deal with all human beings, without discrimination as to race, religion or sex, with love and kindness, for they are all members of the same family of mankind.
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	Wa`alaykum As-Salaamu Warahmatullahi Wabarakatuh. 

In The Name of Allah, Most Gracious, Most Merciful. 

All praise and thanks are due to Allah, and peace and blessings be upon His Messenger. 

Dear questioner, thank you very much for having confidence in us, and we hope our efforts, which are purely for Allah’s Sake, meet your expectations. 

In his response to the question, Dr. Muzzamil Siddiqi, former president of the Islamic Society of North America (ISNA), states the following: 

“There are a number of Hadiths that indicate that the Prophet, peace and blessings be upon him, forbade the males of his Ummah from wearing pure golden jewelry and pure silken garments. 

Besides the jewelry, the Muslim jurists also forbid men to use golden pen, golden watches, gold cigarette cases and lighters, golden cutlery. All these things are forbidden, unless the amount of gold in them was insignificant or they are not golden, or they are gold-plated with a very small amount of gold. 

There are many Hadiths on this subject. For example, it is reported by 'Ali, may Allah be pleased with him, that the Prophet, peace and blessings be upon him, took some silk in his right hand and some gold in his left hand and then he said, "These two are haram for the males among my followers." 

(Reported in Sunan At-Tirmidhi, Hadith no. 1642 and also in An-Nasai, Hadith No. 5170.) 

The aforementioned Hadith does not make any distinction between the yellow gold and the white gold. 

Since the general word ‘gold’ is used, we can say that all types of gold - natural and pure gold- are forbidden for men. They are permissible for women. Men are allowed to use silver but not gold. This is the command of Allah and it is given to us through the Prophet, peace and blessings be upon him. We should observe all the commands whether they are in the Qur'an or in the authentic Sunnah.” 

Thus, it is clear that men are prohibited to wear golden adornments irrespective of whether those golden adornments are made of white gold or not." 

Somebody may ask a question: what is the wisdom behind prohibiting men from wearing gold irresepective of whether it is white gold or not? 

The answer to this question is dealt with in the following quotation that is excerpted with slight modifications from ‘the lawful and the Prohibited in Islam’, by the well known erudite scholar Sheikh Yusuf Al-Qaradawi: 

"There is a social aim underlying the prohibition of men wearing gold. The prohibition of gold and silk to males is part of a broader Islamic program of combating luxuriousness in living. From the Qur'anic point of view, luxurious living leads to weakness among nations and to their eventual downfall; the existence of luxury is also an expression of social injustice, as only a few can afford luxurious items at the expense of the deprived masses of people. 

In addition to this, luxurious living is an enemy of every call towards truth, justice, and social reform. Allah Almighty says: “And when We intend that We should destroy a township, we permit its luxury-loving people to commit wickedness therein. Then the word is proved true against it, and We then destroy it utterly.” ( Al-Israa’: 16) 

In keeping with the spirit of the Qur'an, the Prophet, peace and blessings be upon him, forbade Muslims to indulge in conspicuous consumption. He not only forbade the use of gold and silk to men but also forbade men and women alike the use of gold and silver utensils." 

If you have any further comments, please don't hesitate to write back! 

May Allah guide you to the straight path, and guide you to that which pleases Him, Amen. 

Allah Almighty knows best.


